





consistent with the Constitution of the United States to invade the “privacy” of
a man'’s bedroom and arrest him for loving another man.

The conjunction of linear and cyclical forms of repetition in everyday life
finds an allegorical analoguc in "Untitled " (Perfect Lovers) (1990). which con-
sists of two commercial clocks of the kind that impassively quantify and regiment
human life and labor in factories, schools. hospitals, shops. prisons. etc. Hung
beside one another with no space between. their circular contours merge to
form the familiar symbol for infinity. Set in lockstep to keep the same time, this
precisely synchronized and utterly soulless couple count down the lives of less
“perfect)” mortal lovers.

Nor are these the only standardized commercial objects that Gonzalez-
Torres has been able to endow with intellectual and emotional resonance
through the simple act of doubling. In 1991, he took a pair of identical full-
length mirrors and sunk them into a white wall a few inches apart from one
another so that, from floor level up, they were “flush” with the wall like doors.
These mirrors invoked the possibility of passage by implying that space actually
extended beyond the wall. This work — “Untitled” (Orpheus, Twice)— recalls
the youthful artist-son of Apollo and the muse Calliope who, heartbroken after
losing his beloved Eurydice, resolves to rescue her from the Stygian realm or
else to join her there in death. As such, it describes the yearnings of tens of
thousands of young men who, like this artist, have been left behind by the love
of their lives.

In the face of so much loss and suffering — as the cycle of days and nights,
activity and rest, hunger and satisfaction, desire and fulfillment is disrupted by
untimely deaths from AIDS — already treasured souvenirs take on that much
more significance. For some time, Gonzalez-Torres has made art from snap-
shots. His second billboard design, “Untitled” 1991, consisted solely of one
enlarged snapshot that shows a gossamer, unmade bed whose two occupants
have disappeared. On 24 billboards at locations in and around Manhattan, and
on one long wall inside the Projects gallery of the Museum of Modern Art, this
comforting, melancholy image insinuated intimacy, sexuality and luxury, as well
as absence, love and loss, into urban spaces that are otherwise dominated by
extravagant commercialism, and the crowded clash of races, classes, and genders.

Lefebvre has observed that it is no simple matter to transform the changing,
yet unchanging, “everyday”’ Its seamless instrumentalities can, however, be
unsettled, if only temporarily, through irruptions of the unexpected; or through
equally transitory suspensions of the law, which have been referred to by the
term “carnivalesque.’ Gonzalez-Torres’s approach to making art has centered
on just such possibilities of disruption, and unaccountable pleasure.

His candy pieces and “stacks” have subtly modified the conventional
relationship between spectators and works of art. By inviting viewers to take
parts of works home with them, these works induce them to take part iz the



work as well. In their capacity to stage their own disappearance, the stacks and
candy pieces do more than imply the dematerialization of the art object; they
ritualize some of the ways in which people ““manage” loss and the fear of
immanent loss, according to Freud: by rehearsing these traumatic events and
by replaying them in dreams.

These works have also exerted a subtle pressure to adjust the way the busi-
ness of art is conducted. Gonzalez-Torres has stipulated that stacks and candy
pieces can be replenished whenever they threaten to disappear, thereby adding
to the challenge that artists since Duchamp have posed to conventional, pro-
prietary attitudes about art collection and conservation. A paradox therefore
occupies the center of Gonzalez-Torres’s art, which depends upon the survival of
the economic system that its gesture continuously undermines. Only the survival
of that imperfect system can ensure that, amidst everything and everyone that
disappears in life, at least some things stand a chance of reappearing.

Gonzalez-Torres recently held an “unannounced” exhibition for one week
in his New York gallery, in which he showed nothing but three long strings of
regularly spaced white light bulbs. One string was scalloped across the threshold
to the space; another hung, unilluminated and somewhat dejected, from a nail
in a corner, while the third spanned the entire length of the gallery in a single
attenuated arc, creating about as sober an effect as an illuminated string of lights
can. Consistent with his tendency to introduce change within the conventions
of the system that his project depends on, Gonzalez-Torres decided that people
who take possession of these strings of light will complete the works by installing
them however they like.

Strings of light are modular products of 19th-century industry, and their
original purpose was plain: to signify festivity, and attract customers to sites of
popular, commercial diversion. Yet these objects also communicate more inti-
mate thoughts and feelings, which can be traced to the tidal rhythms of the
cyclical everyday: to seasonal celebrations, to the vertiginous pleasures of un-
settled and mistaken identity in masquerade, to joy among throngs of people,
to the memory of unforseen erotic adventures; in short, to a sense of inhibited
and unimpaired possibility without which it is difficult. if not impossible, to
persevere in the face of everyday hardship.

Minimalists developed their art at a time of revolutionary social transforma-
tion. Crucial to the radicality and scale of their endeavour was the-fact that. in the
midst of postcolonial upheaval, these artists maintained confidence in some of
the central belief systems of modernity: the dialectical materialism of Marx; the
seemingly “‘natural™ patriarchal prejudice in the works of Freud; the ability of
science and technology to find answers, inspire change, and realize progress.

The intervening two decades have witnessed the rise of profound skepticism
regarding these and other "masternarratives™ of modernity. This loss of secular
faith explains, in part, the global resurgence of fundamentalist creeds. On a



more positive note, uncertainty has inspired artists like Gonzalez-Torres to
explore the possibilities of a more modest art, one that tends toward the form
of questions rather than answers. Immersing the serial products of industrial
systems within the social matrix of individual association and memory, this
healing art attempts to restore wholeness to the everyday. Crucial to the realiza-
tion of this effect is the fact that Gonzalez-Torres has promoted reflection,
stimulated pleasure, sadness and desire by working with ephemeral, even
etherial, objects. In this way he implicitly reclaims the importance of things
that — like art and love — can neither change the world nor last forever, but
help in many subtle ways to diminish estrangement and enhance life.

David Deitcher is a writer and critic living in New York City.
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